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Caiimapnut H. Ilcuxonozuueckas cmpykmypa AuuHOCMU KAK RpeomMem ROCH-
MOOEpHO20 COUUOKYTbMYPHOZO ananuza. Paccmompeno enusnue ncuxoanaiumuueckou
AHMPONONO2UY HA PA36UMUE HEKOMOPBIX CIMPAme2ull 6 CO6PEMEeHHON U NOCMCOBPEMEHHOU
@unocoguu Kynomypsi 6 KOHMEKCHe B0NPOCa O 2eHe3Uce MEHMANbHOU CIPYKIYPbl IUYHOCTIU.

Knwouegvie cnoea: ncuxoaHanus, CTPyKTYpaau3M, IOCTCTPYKTYpasIu3M, [IUBUIU-
31y, IMBIIIN3AIMOHHBII OX0/, IN30-aHAIN3.

Background. The need for this publication is due to there is not enough
investigation of so-called theory on sociogenesis of mental structure of
individual in the Ukrainian philosophical sciences. It seems very strange to us,
since this theory, as we know, has made a great contribution to development of
philosophical anthropology, mainly, to development of all present-day
philosophy of culture, and therefore it needs of additional clarifications.

Analysis of recent researches and publications. We would like to pay
most attention to encounter of two main approaches within frame of present-
day theory of culture. It is referring to structuralism in its some variations,
including the poststructuralism, and so-called civilizational interpretation,
primarily, theoretical achievements of such outstanding scientists as Felix
Guattari, Gilles Déleuz, Jean Baudrillard, Norbert Elias and so on. Moreover,
one should emphasize that many today’s researchers support the socio-cultural
determinism, mentioned above in its grasping of human mental structure, for
example, so-called theory of homo informaticus that was elaborated on the
basis of postmodern critic of contemporary society and anthropological type,
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who correlates with it. In other words, as for the anthropological context of the
postmodern philosophy of culture, one should note the dominance of the infor-
mational and communicative approach (V. Kurbatov, O. Pope, and others),
according to which the postmodern human type “is the creator of new type
of social-information relationships”, caused by "the global communicative-
information interaction in virtual reality"” [1, p. 51].

A separate page in the comprehending of the problematic socio-genesis
of mental structure of individual is to the theory of The Singularity, within the
framework of which there are two main trends. One of them is to the opti-
mistic vision of the phenomena of singularity, presented, for instance, by such
outstanding scientist as M. Borders, who states about its constructive techno-
logic, social and economic possibilities and perspectives [2]. This point of
view is supported by other contemporary representatives of this theory,
namely, A. Boldachev, who claims "as technological and economic singula-
rities mean not a catastrophe, but only the exhaustion of some forms of orga-
nization of society, so a cultural singularity means not the destruction of
culture, not the final aesthetic attitude of people to life, but only a change in
the form of the latter” [3, p. 35].

Another reflection on this phenomenon, as a rule, is grounded on
poststructuralism and itself demonstrates a critical approach. We are refereeing
such recent publications as a "Social singularity: a portrait without embellish-
ment" by I. Utyuz, O. Konovalenko, where is the issue of singularity is seen as
negative consequence of postindustrial civilization, through of prism of
a loneliness, that is "first of all, both as a property of a developed human nature,
and as a tragedy of a person, who have forgotten how to love and did not find
a unique way, and is not recognized by the world"[4, p. 50].

Meanwhile, the issue of structural dynamic of human immanence,
namely, of evolution and involution of mental structures in these researches
has been not investigated enough.

The aim of this research is to prove the power of psychoanalytic ideas
over the modern and postmodern philosophy of culture in the context of main
anthropological issues, namely the issue of mental structures of individual.

Materials and methods. A basis of this research is the theoretical and
methodological achievements of postmodern philosophy in understanding
and conceptualizing the main sociocultural correlates in the genesis of the
psychic structure of individual. In addition to the conventional scientific
principles of objectivity and historical method, the method of comparative
analysis and other philosophical approaches was affected.

Results. The global crisis of contemporary culture shows about right-
ness of structuralism’s statement concerning that a culture is the functional
one, that is to say its structural core, mainly, and is to the ethic. In connection
with that in a lot of today’s publications the culture is mostly considered just
in the same way as Freud once defined it, namely, as a system of prohibitions,
or in more precise sense — a highly developed system of behavioral patterns.
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In other words, according to most of cultural strategies, the basis of
social systems is to the culture. The divergence of these strategies consists
in their different views on culture. So, the representatives of structuralism
and post-structuralism insist that fundamental element of culture is to the
institutional models of social relationships, when under the "institutionality"
is comprehended as a system of normative patterns — conventional standards
that is incorporated into social structure.

The civilizational approach, as a rule, is founded on the contemplative-
intuitive reduction of culture to a certain religion, mentality, “ethos"”, language etc.,
which are considered to be the basic sources of cultural originality — "physio-
gnomy", as Spengler wrote. Moreover, most of so-called civilizational inter-
pretations of culture disregards absolutely the psychoanalytic approach
altogether. But, there are the certain trends in modern and postmodern huma-
nitarian sciences, which got an emphasized libidinal context. In other words,
today it’s difficult to find a trend or a theory, in which is not mentioned about
psychoanalysis, especially, in such contemporary directions as structuralism,
structural functionalism, feminism and poststructuralism.

The influence of psychoanalytic ideas on the modern science has led to
the fact that the classical problems of investigation of consciousness or reason
in modern philosophy have been replaced by the psychoanalytic topics of
structuration of unconsciousness and transgression. This "replacement™ has
found its direct realization in post-structuralism, namely, in such strategies as
"schizoanalyze" and "deconstructivism”. Today, it is hardly also possible to
find fundamental sociocultural study, in which one doesn’t operate with such
concepts as Oedipal triangle, libido, phantasm, etc. All these concepts reflect a
powerful psychoanalytic impact on the development of the subject field of
modern humanitarian thought.

It is remarkable that on the basis of structuralism a couple mutually
complementary ways of interpreting culture have emerged. One of them is to
completely critical, philosophical poststructuralism, which does not admit of
the existence of culture without mechanisms of social control. It is referring to
that any culture in its proper sense always realize by means of enforcing, that is
poststructuralists are absolutely agree with psychoanalytic theory on repressive
core of culture. The other one is a sociological approach, which points to
leading role of social structure in conserving of cultural tradition. Both of them
are defending the postulate about key meaning of "ethics of prohibition”.

Let us start from considering of the second approach. In this regard, such
outstanding scientist as a Norbert Elias gives rise to the exceptional interest,
since his studies are the bright illustration of the application of structural
approach, in spite of Elias determined his research as "civilizational" one, he
was convinced of correctness of the structuralism way, that is to say, the
"Institutional” interpretation of culture.

According to Elias, term of “civilization" does not differ from term of
"culture™ and primarily, refers to the system of highly developed conduct norms
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that are fixed by a corresponding system of social relations and
interdependencies. The understanding of what the term of civilization does
mean, stated by Elias, is at variance with other conceptions in 20th century.

On the one hand, Elias pointes to that the word of civilization has arisen
precisely the within framework of Western cultural tradition because of its
aspirations to prove superiority of Western conducts standards over other ones.
In other words, this term is the result of inherent in Europe snobbery that
always distinguished this culture from other "civilizations" (if not considering
of the Japanese tradition, which is also snobbish in a high degree). For example,
in his well-knowing book "Process of civilization™ Elias states that if we look at
the general function of concept of civilization, in the name of which all these
manners and achievements of people are designated as civilized, something
very simple will immediately appear: this concept expresses the self-
consciousness of the West. One could even say — the national consciousness.
With its help they try to characterize something important for Western society,
what it is proud of: the state of its technology, the manners adopted in it, the
development of its scientific knowledge, its worldview and much more.

On the other hand, from his view, the term of civilization is directly
related and "first of all, with transformation of personal structures”, which, in
many Western societies, has intensified with emergence of so-called the
"Courtly Society". Hence, the Process of civilization for Elias is primarily the
structural changes that carried out in the direction of increasing hardening and
differentiations of people’s control over their affects. Elias paid very attention
on such function of culture that was considered by him as major one and he
defined it as the "conditioning” of human feelings and passions. According to
him, this function promotes the profound transformations in the sense of
"modeling" the especial sensitivity in the mental structure of person.

Analyzing the intrinsic mechanisms of internalization in the sense of
mental structuring, Elias is talking about the fear less of all, which corresponds
to self-preservation instinct; on the contrary, in his works, Elias insists on
existence of specific social fear that is not refer to physiological fear of
"bloody" punishment. This is "lack" of social recognition or fear of non-
respect: "Fear of loss or reduction of social prestige is one of the most powerful
motive forces in the transformation of constraints through others into self-
restraints. It is therefore the independence of people that determines the
civilizing process, imposing on it, as Elias notes, "an order sui generis". This is
order more compelling and stronger that the will and reason of the individual
people composing it. It is this of interweaving human impulses and strivings,
this social order, which determines the course of historical change it underlies
the civilized process” [5, p. 29].

It is obviously, Elias is referring to society with a highly developed
system of social order and close social ties, in which so called relations are
mediated by strong interdependencies. Thus, for Elias, the psychoanalytic
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principle of "lack™ symbolizes no sexual or economic inferiority, as in Freu-
dianism or in neo-Marxism, but, first of all, it refers to social inferiority in sense
of the inability to gain social prestige and recognition.

The greatest finding of cultural thought of 20" century is the discovering
of unbelievable influence of socio-cultural code on the formation of mental
structure, including the unconsciousness. In this connection, it is worth
mentioning the more relevant for the current moment, uncompromising
"metaphysics of desire” of Felix Guattari and Gilles Déleuz, in which,
according to its writers, is shown a true philosophic analysis of postmodern
society, named as "schizoanalyze".

The theoretical eliminating of the power of "Oedipus” in Guattari and
Déleuz, consequently, of the familial power, inevitably here turns into elimi-
nating of the culture in its ethical meaning, their outstanding tractate, named by
"Anti-Oedipus. Capitalism and Schizophrenia” give rise to an ambivalent
impression. On the one hand, we received the most grounded criticism of
psychoanalytic "dogma", known as Oedipus complex, because, as it will find
out later this element in the structure of unconsciousness is to absolutely
relative. On the other hand, we see here an example the most unmasking
research of post-modern culture and anthropological type that corresponding it.
In other words, such type of psyche was discovered in "Anti-Oedipus”, which
does not dependent on Oedipus complex, that is, not related to family.

These thinkers saw a close correlation between the Oedipus construct and
the system of social submission, since the Oedipus complex for them is an
internal mechanism for the transformation of libidinal desire, which, from the
very beginning, it is not known what it is directed at. Every social order fulfills
the function of suppression, intending to "introduce™ libido into system of
social relationships, that is, every society a priori provokes the neurology,
paranoia, or schizophrenia. Nevertheless, if Freud, for example, believed that
all humanity belongs to neurotics, and therefore can be his patient, then for
Guattari all current people are more "schizo™ than neurotics.

Indeed, the main mechanism of today’s social reproduction is to the
family that is based primarily on the child’s attachments. But, from the point of
view of Guattari, these attachments are "artificial” that give rise to completely
unnatural feelings of guilt and debt. In other words, the culture imposes a love
for the parents on the child, whereas in reality his primary libido, according to
the authors’ deep conviction, is directed at (absolutely) impersonal objects.
What is it? What do we have here? Is this a personal author’s drama or a
theoretical anticipation of anthropological type in future?

According to these philosophers, precisely family and culture, which
are repressive, fulfill main function of production and reproduction of eco-
nomic systems, which from very beginning tend to the general capitali-
zation: "The family is indeed the delegated agent of this psychic repression
insofar as it ensures a mass psychological reproduction of the economic
system of society" [6, p. 118].
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As the Freudians maintained, in the conditions of any society one
should suppress of desire, "channelize", and "encode™ or "transformation" of
it that is impossible without the functioning of ethics. That is why the basis
of morality is the "father’s complex", called Oedipus and there is no matter
what way it makes suppression on desire.

Meanwhile, today we can hardly say about the existence of a patriarchal
morality, and consequently, the effectiveness of the father’s complex. Post-
modern Western societies are distinguished by the "absence" of the old patriar-
chal practices. Nevertheless, the capitalist system works and realizes an
unlimited desire for flows, that is, suppression is carried out by other social
"agents”, regardless of the family, relations in which no longer strong
emotional attachments or fear of loss of parental kindness are mediated.

But, one cannot consider that Freudian and structuralism theories of
culture, which partly were supported by Elias, are to the false. Rather, on the
contrary. All of them convincingly proved the dependence of the people’s
mentality not only on a certain culture or religion and language, but namely, on
behavioral culture — the culture of real practices of public life, the particu-
larities of which is to a large extent conditioned by the development of the
institutional environment, and especially, by the level of persons interdependent
on each other or by "mode of relation oriented to each other interdependent
people”, which Elias calls the "figuration”. Although some of today’s authors
emphasize that "term of "relation” is not enough to designate adequately the
situation that Elias described and to formulate it more exactly, one would need
talk of mesh™ [5, p. 27].

In addition to this, Elias clarifies that he is referring to "certain mesh of
interdependences, woven by individuals themselves”, for example, "Courtly
Society”, "State” and so on. In fact, the Parson’s notion of social system is
leveled here by new notion of "figuration”. Another very important Elias’s
argument is related to statement about “class character" of culture, especially,
Western one, in history of which has formed two main "ethos" — aristocratic
and bourgeois.

The theory on sociogenesis of mental structure of person has replaced of
so-called civilizational approach to the culture, arisen in the first half of
XX century and recognized in scientific "community”, with its notion
of mentality as a certain and relatively unchangeable character of nation or its
culture. Most of representatives of this theory proved persuasively that human
mind, therefore, mentality is to the relative and historically changeable, which
calls into the question of general recognized Western "rationality” as a cons-
tant trait of its mentality.

Moreover, under the conditions of the post-modern era, this rationality,
step by step, is replaced by the cult of affective freedom right up to triumph of
total madness and absurdity. In other words, today, Western "anthropological
type" can scarcely be described in the terms of mentioned by Elias "self-
constraint”, "civilities” and "propriety”, that is in the terms of behavioral
rationality or high-level conduct culture.
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One can state that postmodernist’s views are largely based on theory
socio-genesis, which, as Elias reasonably remarks, means "the emphasizing of
existent connection between changes in social structure and changes behaver
and mental habitus of person”. But, if Elias’s theory is the system of concepts
and argumentations that are intend to prove the evolution of human being and
human society, while the most post-modern studies are the stories about
profound decline of Western culture.

Indeed, as well-known in many contemporary societies, the social
relationship has lost its personal context. In other words, the relationship here
is no longer based on close attachments and interdependences, vice versa,
they are impersonal, indifferent, "schizoid", or only functional — business one.
The schizoids, as postmodernists note, orientates to only production flows,
but not on face, that allowed to Guattari and Déleuz proposed an alternative
approach that differs from the existential Da-sein analysis and
psychoanalysis, this is the "schizoanalyze".

Probably, that is why, today, we have excess in the broadcast of the
civilizational approach, which attaches great importance to language and
religion in the structure of culture, but not to normative (ethics) systems. In
general, recently the narrative of culture is moving into the background that
let many scientists hush up the problem of decadence of traditional culture,
and with it the problem of degradation of the individual. It cannot be denied
that economic paranoia, today, has embraced all social fields that have
affected both production and domestic life. And authors of "Anti-Oedipus™
realize this, when they write about it quite directly: "God dead or not dead,;
the father dead or not dead; it amounts to the same, since the same psychic
repression continue unabated here in the name of God or living father, there
in the name of man or the dead father” [6, p. 106].

In many postindustrial societies parent’s repression is to be unacceptable.
What does carry out of enforcing to the normative field, “forcibly injects
production into desire and conversely, it forcibly inserts desire into social
production?” Guattari and Déleuz found the answer: this is the State
("Urstaat"), which is totalitarian, in the sense of its major goal to establish of
total control under any person and society with some another difference in its
means or institutions.

According many scientists, a referent of social control and compulsion in
circumstances of late modernity is to not family, but rather impersonal and
overall "institute of consumption”, including the consumption of family. It does
mean that to date the enforcing to work is realized without "Oedipus construct”,
namely, by means of virtual simulacrum of hedonistic pleasure, "the beautiful
life", American dream or, as Herbert Marcuse wrote, "deferred gratification".
Finally, Guattari and Déleuz themselves point to this, when they write: “the
family ceases to be a unit of production and of reproduction, when the
conjunction again finds in the family the meaning of a simple unit of
consumption; it is father-mother that we consume™ [6, p. 264].
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In connection with what has been said above, one can mention another
critic of modernity, namely, Jean Baudrillard, who not by chance defines the
postindustrial stage of capitalism as “esthetic,” that is, as a system of production
relations that is based both on the production of symbolic value (simulations)
and the complete absence of "labor asceticism™ of an industrial society, when
compulsion to work is carried out by means of probable future pleasure from
consumption. All this transform essentially the mental structure of man, who,
today, can scarcely make effort, since here the desire is too dominated.

So-called "metaphysics of desire” has arisen on the basis of correspon-
ding to it objective socioeconomic and anthropological grounds. Primarily,
the desire, but not "spirit” or "mind", is the basic structure of human imma-
nence in the current circumstances. Moreover, "desire™ one can consider to be
once more metaphysical Absolut, since we can watch its total power in
everything and everywhere. Nevertheless, desire does not always depend on
"illusion of lacking".

Indeed, Freudians, neo-Freudians and postmodernists are right when they
all say about the mental structure of a person as determined by the dominant
system of social relationships. In other words, the intrinsic structure of "lack"
is the artificial structure, which fulfills the function of specific “navigator"
within desire, that may be absent in nature, as in nature, there is not any need
for psychical attachment nor money or "phallus cult” and so on — all those are
"simulacrums”, which were created to realize and maintains of dominated
socio-economic order totally.

Consequently, institutions of culture, namely, matrimonial ones, depend
on how much the society as a whole need them, or does not need them, as far as
it is capable to reproduction itself on other grounds, for instance, on the basis of
economic relations and interdependences.

On the one hand, the authors of "Anti-Oedipus" are quite right, when
point to impossibility of effectiveness of the cultural traditional in conditions
of postmodern formation, because past cultural tradition is grounded on
system of moral attitudes a priory, that is, on the system of libidinal
suppression by means of taboos and ethical restrictions. For postmodern
mode of production, that is based on production paranoia and that has grown
to the production of desire, past culture is even dangerous, because it does
prohibit many things. Postmodern culture by not chance was named as
"orgiastic" one (Baudrillard) and most of postmodernists state about the
current end or "death™ of past culture in modern societies. They criticize
traditional culture, which is an obvious absurd; because they criticize what
does not really exist, both in the terms of highly developed conduct norms,
profoundly analyzed by Elias or in the form of moral imperatives, which were
subject matter of direct scientific interest from side of whole classic
philosophy. Poststructuralists are too passionate in statement about the cruelty
of culture, whose place, at present, belongs to the economy, which is perhaps
no less cruel than the culture of the past.
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These thinkers do not distinguish between culture itself and its
institutes. When the postmodernists state, that culture is "forcibly injecting"
social production into desire, they mean only one aspect of culture and don’t
mention another way of internalization than "the Inscribing Socius, which
marks bodies"”, for instance, the high level of interdependence in certain
groups, human relationships to each other in the family, corporation, etc.

In fact, postmodernists have not overcome Nietzsche’s logic regarding
the fact that without fear of punishment there is no morality, hence no
culture. They absolutely agree with Freud’s assumption about that "the hate
is older than love", and that the love with its certain moral obligations is the
artificial invention of Western culture, that is a relative feeling. This is true,
if refer to romantic standard. But, we wonder if really the child’s attachments
are to the artificial, on the foundation of which Freud, for example, had built
his doctrine of Oedipus complex, moral duty and guilt, that is these
attachments also product of "long-term of civilizing process".

Conclusion. Thus, as a founder of theory of sociogenesis, Elias in his
reflections on origin of Courtly Forms of Conduct as the high standards of
behavioral culture, reached to the conclusion that independently to repressive
system, people are woven together in the long-term process of sociostructural
changes, that the culture is primarily the long-term process of changes in
human behavior under influence the social figurations people form together,
which effect on them no less than repressions. In other words, it is the system
of social interdependence civilizes human behavior speech, lives, taste and so
on, that is directly involved in the society structure and its transformations. That
is why postmodern criticism of culture is a clear exaggeration. Culture is not
only repressive, but also is civilizing process that models and essential
transforms intrinsic structure of individual that can be actualized without
"bloody acts”, that is by means of "mesh" of person interdependences.
Nevertheless, in the conditions of postmodern society it seems to be impossible
or unlikely.
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Caiimapnu 1. Ilcuxonoziuna cmpykmypa ocoducmocmi AK npeomem nocm-
MOOEPHO20 COUIOKYIbMYPHO20 AHATIZY.

Ilocmanoska npoonemu. Axkmyanvricme cmammi 00yMo81eHA HeOOCTNAMHIM BUB-
YeHHAM MAK 36aHOI Mmeopii Npo coyianbHUll 2eHe3uc NCUXTYHOT CIPYKMYpU 0cooducmocmi
8 yKpaincokux @inocogcokux naykax. Ilpome came ya meopisa cymmego eniuHyid Ha po3-
8UMOK (pinocoghcvkoi aHmpononoeii, nepesaxdcHo, po3sumox yciei cyuachoi @inocogii
Kyabmypu, 8i0max, 60Ha hompeodye 000amKo8UX YIMOYHEHb.

Ananiz ocmannix oocnioxycens i nyonikayin. Pozensinymo 3imkHeHHs1 080X OCHOG-
HUX NiOX00i8 y Medcax cyuacHoi meopii Kyibmypu — CMpPYKMypaunizm y 1020 OKpemux
sapiayisax (6paxoeyrouu NOCMCMPYKmMypanizm) i max 36any yusinizayiuny iHmepnpemayiio,
Hacamnepeo, meopemuyini OOCACHEHHA MAKUx euoamuux Haykoeyie, ax @.[eammapi,
XK. Henvos, K. Boopiap, H. Eniac ma in. Binbwicme cyuacHux 0OCHIOHUKIE NIOMPUMYIOMb
O3HA4eHUll COYIOKYILIMYPHUL OeMePMiHI3M Y NOSCHEHHI MEHMANbHOT CIMPYKIMYpU T0OUHU,
Hanpuknao, meopis homo-informaticus, sxa pospobrena na ocnogi nocmmoodephoi Kpu-
MUKU CYYACHO20 CYCRITbCMBA Ma NO8’A3aH020 3 HUM AHMPONON02iuH020 muny. B anmpo-
NOA02IYHOMY KOHMeKcmi nocmcyyacHoi @inocoii Kyaemypu Oominye iHopmayiino-
KomyHikamugnuti nioxio (B. Kypbamos, O. Ilana ma in.), 32i0H0 3 AKUM NOCMMOOEPHA
"r00uHa € meopyem HOB020 MUNY COYIATbHO-IHOpMayitinux iOHOCUH", 00YMO81eH020
"'2100a1bHOI0 KOMYHIKAMUBHO-IHOPMAYIUHOI 83A€MOOIEI0 V GIPMYANbHIU peanibHOCHi' .
OKpemolo CmopiHKoIO 8 OCSIZHEeHHI NPOOIeMAMUKY COYIOTeHe3U MEHMANbHUX CIMPYKIYD
ocobucmocmi € meopisi CUHSYIAPHOCMI, 8 Medcax AKOI copmyeanucs 08a 20106HUX
nioxoou. Ooun 3 HUX € ONMUMICMUYHUM OQUEHHAM S8UWA CUHZSYIAPHOCMIE, WO Npeo-
cmaenene, HanpuKiIao, makum idomum Haykosyem, sax M. Bopoepc, axuii cmeepodicysas
npo 1020 KOHCMPYKMUGHI, MEXHONI02TUHI, COYIaNbHI Ma eKOHOMIUHI MONCIUBOCTE Ul nepc-
nexmugu. IHwi posmuciu 008KoAA Yb02o AGUWA TPYHMYIOMBCA HA NOCIMCIMPYKMYPALi3MI
ma cami no cobi demoncmpyioms Kpumuunicmo. Hoemvcs npo newjooaeui nybnixayii na
npuxnaoi cmammi 1. Ymwoowe ma O. Konoganenxo "Coyianvna cunzyasipricms: nopmpem
be3 npuxkpac", y AKill NUMAHHA APO CUHSYIAPHICMb PO32TA0AEMbCS Yepe3 3POCHAHHSL
CAMOMHOCMI SIK He2AMUBHUI HACTIO0K NOCMIHOYCMPIATbHOT Yuginizayii.

O0Hax numarHs CmpyKmypHoi OUHAMIKU JI00CbKOT IMAHEHMHOCMI, a came e@onoyil
ma iH8OMOYIL NCUXIYHUX CIPYKMYP Y YUX PO36IOKAX OOCTIONCEHO HEOOCMAMHbBO.

Memow yvozco 0ocniodcents € 008€0eHHs NAHYBAHHA NCUXOAHATIMUYHUX 10ell
y cy4acHii ma nocmcyyacuit @inoco@ii Kynbmypu 6 KOHMeKCmi OCHOBHUX AHMPONO-
JIOSTYHUX NUMAHDb, A came NUMAHHSA NPO NCUXTYHI CIPYKMYPU 0COOUCOCHi.

Mamepianu ma memoou. Ocrogo Yyb020 OOCHIONCEHHS € MEOPEMUYHT MA Memo-
007102i4Hi  00CseHeHHsT NocmMOoOepHoi ¢hinocoghii vy posyminni ma KoHyenmyanizayii
OCHOBHUX COYIOKYJIbIYPHUX KOPEISIMi6 Wooo TeHe3u NCUXidHol cmpyKmypu 0cooucmocmi.
Kpim 3aeanvnonputinaimux HayKosux npuHyunie 06’ ekmusHoCmi ma icmopuiHo20 mMemooy,
3ACMOCOBAHO MemoOuU NOPIGHIbHO20 AHANIZY Ma iHWI Qinoco@CcoKi nioxoou.

Pesynomamu oocnioxycenus. Dinocogcokutli ananiz 0esakux noCmMMoOepHUX MmeKc-
mig 0eMOHCMPYE, WO IX agmopu max i He 3001AU HIYUWEaHCbKY J02IKY CIOCOBHO MO20, WO
be3 cmpaxy neped NOKAPAHHAM MOPALb He € MOJICIUBOIO, K He € MOJNCIUBOIO KYIbIypd.
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SIJIOCOSCEKO-KYJIBTYPHI LIHHOCTI OCOBHMCTOCTI

Tocmmodepuicmu abconomno no2ooxcyromocst 3 npunywenuam @Dpetioa npo me, wo
"nenagucmo cmapwa 3a 110608", i wo 110608 3 ii negHUMU MOPATTLHUMU 30606’ A3AHHAMU €
WMYYHUM 8UHAXOOOM 3aXIOHOI KyTbmypu, eiomak, sioHocHum nouwymmsm. Lle npasoa,
AKWO 36ePHYMUCA 00 POMAHMUYHO20 cmandapmy. Ane mMu 3a0A€EMOCh NUMAHHAM, A YU
OIICHO Oums4i NPUXUIbHOCMI € WmMYyYHUMUY, Ha niocmagi sxux @Dpetid, Hanpuxao,
cmeopus ceoc guenss npo Eounie komnaexc, MoparbHuti 0608’ A30K i NPosuHy, moomo o
Yi NPUXUTLHOCTE € MAKOHC NPOOYKIMOM 00820MPUBALO20 YUBITI3AYIUHO20 NPOYEC).

Bucnoexu. Ilocmmooepna kpumuka Kyabmypu € sgHum nepebinvuuenmam. Kyno-
mypa € He MilbKU PenpecusHUM, aie maxkolc Yusinizayiinum npoyecom, 3a K020 YCmaieni
8 Hill N06ediHKO8i MOOeNi NepemeopIoOmb GHYMPIWHIO CIMPYKMYPY 0COOUCMOCTI, W0
Mooice Oymu peanizoeanum i nosa "kpusagumu eucmasamu', moomo 3a 00NOM02010
"mepesic”  ezaemoszanexncnocmi nodetl mide cobor. OOHAK 3a YMO8 NOCMMOOEPHO20
Cycninbecmea ye ueisa0ae MaiouMoGIipHUM.

Kniouoei crnoea: ncuxoanainis, CTpyKTypaiti3M, HOCTCTPYKTypasti3M, LUBii3awis,
HMBLTI3AIMHUHA TiAX1T, IIM30aHai3.
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TBOPUYICTb TA KPEATMBHICTB:
CIIOCOBM JIOACBKOI'O ICHYBAHHA

Pozensnymo cnisgionowentss KpeamusHOCmi ma meopyocmi 6 KOHMEeKCMi COYiaIbHO-
EeKOHOMIYHUX npoyecie cyuachocmi. Teopuicmb ma KpeamusHiCmb O00CAI0NCEHO K 084
cnocobu penpeseHmayii CymHicHux cun noouru. /loeedeHo, wo meopuicme € 8Ce3a2anbHO0
dopmoro exodocenns moounu y ceim Kynomypu. Hamomicme kpeamugHicms € cnocobom camo-
peanizayii cyyacHozo iHousioa 8 ymosax mpanc@opmayii ekoHomiunoi cucmemu 8 Kinyi XX —
Ha nouamky XXI cm. Po3senanymo OesKi Mihonociuni ynepeoiceHHs ujo0o meop1oCcmi.

Knwuoei crnosa: TBOPYICTh, KPEATHBHICTh, CKOHOMIKA, TPAAUIIisi, Mi)u TBOPUOCTI,
PO3BUTOK JIFOIHHH.
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